One of the most difficult synoptic passages to interpret is the reference to the dissection of the servant in the Q parable of the good or wicked servant (Mt 24:45-51//Lk 12:42-6).
INTRODUCTION
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175 determine whether either of these traditions might have influenced the other.
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Otto Betz (1964:43-58) has proposed that the meaning of dixotome/ w has undergone change during the course of its transmission.
We may conclude that the influence of the story of Ahiqar on this Q parable, at any stage of its early transmission, remains inconclusive.
THE METAPHORICAL INTERPRETATION OF THE SER-VANT'S DISSECTION
For the remainder of this study I wish to focus on this parable within the Gospel of Matthew.
More specifically I want to examine the evangelist's understanding of the punishment of the They therefore opt for a metaphorical rather than a literal reading of this word.
dixotome/ w cannot represent the death of the wicked in this age. Since the dissection of the servant takes place after the return of the master, that is following the parousia of Jesus, this activity must have an eschatological referent (in agreement with Blomberg 1990:191 and Charette 1992:152 n 2). It is this point which makes it inherently unlikely that Matthew saw any connection between the end-time punishment of the wicked servant and the death of Nadan in the story of Ahiqar (if indeed we assume he knew the latter).
Other scholars argue that Betz's understanding of this material at the pre-Matthean stage better suits the evangelist's interpretation. Taking dixotome/ w in the sense of `to separate' or "to exclude", they argue that Mt 24:51 refers to exclusion or ex-communi-cation from the community with the eschatological consequences this involves. Since the offender is cut off from the righteous, he will share the eschatological lot of the wicked (the hypocrites). In support of this interpretation, appeal is usually made to a number of Qumran texts which speak of enforced separation of the offender from the community and/or their sharing the fate of the wicked as a result of this. The most cited parallel is 1QS 2:16-17 which reads; "God will set him apart for evil, and he will be cut off from the midst of all the sons of light...He will put his lot in the midst of the accursed forever (cf also 1QS 1:10-11; 6:24-5; 7:1-2, 16; 8:21-3).
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While this interpretation has the advantage of attending to the eschatological context of dixotome/ w, in that those who are separated from the community of the righteous will be separated from it at the time of the judgement, it has been justly criticised as an unwarranted refinement of the text. These critics note that when Matthew depicts the fate of the wicked elsewhere in the Gospel he does so in extremely harsh terms. In his eschatological scheme the wicked are not just excluded from the realm of the righteous; they are sent to Gehenna where they will be punished for eternity by fire (cf 3:7-12; 5:22, 29; 7:19; 10:28; 13:42, 50; 18:8-9; 23:15, 33; 25:41) .
For this general view, though with some differences in detail, see Donahue (1988:100) ; Harrington (1991:344); Hill (1972:325); Schweizer (1976:463) and Jones (1995:439-440 This approach, however, is highly questionable. It hardly needs saying that the evangelist was not a citizen of the twenty-first century technological and scientific world; he was a first century Hellenistic Jew whose understanding of the world was completely different from our own. Like many or all of his contemporaries, Matthew believed a good many things that do not sit easily with the scientific and technological worldview of the twenty-first century. He doubtless accepted that the world had been created in six days, that God had parted the Red Sea, that he caused the sun to stand still in the time of Joshua, and so on. He also believed in the existence of Satan and his horde of evil angels, and he accepted that these demonic beings could inhabit the bodies of unfortunate people. In terms of his eschatological beliefs, it is clear from the Gospel passages cited above that Matthew believed without hesitation that the wicked would be punished forever in a fire that would burn but not consume. While such a notion might seem illogical, absurd and even offensive to many in the modern world, this merely illustrates the gulf between this first-century figure and his modern interpreters. Matthew was a child of his time, and he believed in a God with 7. So, with varying differences in detail, Blomberg (1990:191-192) ; Charette (1992:152) ; Beare (1981:479) ; Marguerat (1981:534-535) ; Gnilka (1988:344) ; Scott (1990:210) and Gundry (1994:497) . HTS 58(1) 2002 a fire of torment, which burnt without destroying, then he could certainly accomplish with little difficulty the dissection of the wicked and later subject them to further punishment.
There is therefore no valid reason to deny the possibility that Matthew might have taken quite literally the reference to dissection in Mt 24:51. The remainder of this study will present some neglected evidence that he may indeed have done so.
A LITERAL INTERPRETATION
Let us begin by noting the little-known story of Susanna, one of the additions to the canonical book of Daniel. This short story contains an interesting reference to the postmortem dissection of the wicked, and it therefore provides the closest parallel to the Q motif in Mt 24:51 and Lk 12:46. with a sword to cut (or saw) you in two, that he may destroy you both" (v 59). Having been exposed as false witnesses, the elders are then put to death according to the law. Susanna is thus vindicated and Daniel grew in esteem from that day forth. The important point for our purposes is that the gruesome punishment inflicted by the angel is clearly post-mortem or eschatological. The angel does not take the lives of the sinful elders; rather, they are
In this narrative Susanna, the beautiful and virtuous wife of Joakim, is lusted after by two elders of the people who spy on her as she walks in her garden. One day they approach her as she is bathing and present her with a rather unpleasant choice; either she consents to have intercourse with them or they will testify that they witnessed her committing adultery. Susanna refuses and she is duly charged with the crime. The elders relate a concocted story to the people about Susanna's adultery with a young man, and they are believed because of their authoritative position in the community.
Susanna is condemned to death, and she prays to God to vindicate her.
executed by the outraged community after their perjury has been exposed, and the angel of God exacts his vengeance after they are dead.
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One apparent disparity between these texts concerns the agent of this gruesome eschatological punishment. In the story of Susanna it is an angel of God, while the parable of the good or wicked servant states that the returning master (i e Jesus) performs this task. Since 18:34 stipulates that those who mete out punishment to sinful Christian leaders are angelic torturers, it stands to reason that in Mt 24:51 it is not Jesus the judge who slices the wicked servant in two, but representatives of this group of avenging angels. This means that we must take dixotome/ w in a causative sense; Jesus causes the dissection of the wicked servant by ordering his angels to impose this punishment, but he does not perform the action himself.
If this understanding of the text is correct, then we have a further correspondence between the story of Susanna and the parable of the good or wicked servant in Mt 24:45-51.
In both texts the dissection of the wicked is carried out by avenging angels. This point reinforces the previous conclusion that, given Matthew's knowledge of the Susanna tale and its correspondences with the Q tradition he inherited, he probably interpreted the latter on the basis of the former. Just as the Jewish leaders abused their positions of trust and authority and met with angelic dissection for their sins, so does the same fate await those leaders in the Christian community who act in similar fashion. The splitting in two of the wicked Christian official is not therefore metaphorical; it is meant literally, just as it is in the Susanna story.
But an important question remains. How can a dissected body be fit for further punishment? In Mt 24:51 the church official who is split in two is to be put with the hypocrites where he will weep and gnash his teeth. This place of punishment is doubtless Gehenna. That Matthew could envisage both dissection and further torment in Gehenna is not problematical. The Jewish and Christian apocalyptic traditions are replete with references to avenging angels whose acts of torture stand in addition to the usual torment provided by the fiery place of eternal punishment. 
CONCLUSIONS
We may now draw some conclusions. In attempting to discern the meaning of the splitting In taking the reference to the dissection of the wicked servant literally and not figuratively, modern readers are presented with a view which is both uncomfortable and rather bizarre. On the one hand, feelings of discomfort arise in view of the harshness of the punishment of dissection which, from a modern standpoint, seems not to fit the crime. On the other hand, the very idea that a dissected body could then be fit for further punishment in the fires of Gehenna seems to strain credulity. In the light of these considerations, it is perhaps understandable that scholars have tried to tone down the meaning of Mthew 24:51.
But we should never make the mistake of assuming that what seems unjust, bizarre and even illogical to us was considered in similar terms by the evangelist and his intended readers.
These early Christians belonged to a different world, the first century Mediterra-nean world, and they readily accepted contemporary ideas about crime and punishment and about the power and justice of God which have no place in our modern world with its science, technology and its emphasis on legal and prison reform 11 11 Beavis (1992:42-43) well makes the point that while the punishment of the servant by dissection would offend many modern readers as excessive, ancient readers would have not been shocked in the slightest by this idea.
. Whether we agree with it or not,
